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THE CGMM‘BNTARIES DN THE NELRYTRRM

| Perhaps the most intellectual a,mnng the Nﬂfayfmm.
tyricists, Nammdlvar, who is extolled as' the super-prapannd.
of Sr1 Vaispavism, has presented in his T;ruvﬂymnﬂ cunslsl-'
ing of one thousand and odd hymns the essence of §r1 Vaigpa-
vism and the basis of the legtachrmta ph:l«asophy which_
Ramanuja later drew liberally on. ' The TYruvaymo}i consti-
tutes the summum bonum of Srl Vaispavite Iltnraturﬂ and,,
implies and involves the most intimate acquaintance with. the;_
details of §ri Vaigpavite traditions and philesophy, Thls_
fact had been realised even in the days of . R'ﬁmnnu;a and a
commentary was considered most nsaunnnl for a, pl:opar__.
understanding of the phtlnmphmal and the rql:gmus PUIPOFt
of the Tiruvaymoli. : . . .

| It is known from the accounts contained in the Gurw--
parampara, that Yamunicirya taught the Tiruvapmoli to his.
disciples offering his own interpretations.: Tirumalaiyantio
who was one of his disciples instructed Raminuja on the
import of the Firnvdymoli. The Gumpnrnmpara refers to a few
mterpcratatmns where 'REmZnuja suggested ‘a different m‘tu;-:
pretation alﬂmngh ‘he did approve of Yamuna's :uterpmﬁ-_
tion as it was given by Tlrumnlalyintan Ramnnuja too taug“Ht“
the sigaificance of the tu#chmgs of Nammd]var to his disci-
ples. Yamuna’s wish that' Namm#jvar's composilion should
be properly pmpagnted was fulfiled by Rimiuuja though
Pffin whom he asked to write a commentary on' the Trruvﬁ'y-"
moji. Tirumalai Nampi, father of Pijjdn and maternal uncle of
Rimidnuja was himself proficient i the.: interpretation of not
only the Tiruvaymoli but. 150 the other: compbsitions of the
Nalayiram. The inheritance which PilJin had from hir father
was much useful to him in imbibing the authentie .oxposition
of the Tiruvaymoli as it wai given to-him by Rasinuja.
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During the days of Piliin, Par&cara Pattar, Empir, Kitampi
Accin, Mutaliyantan and Naiclyar who were all his contem-
poraries were equally proficient in the correct exposition of the
Tiruvaymoli. 1t is the only NaRclyar that wrote a commentary
known as Nine Thousand on the Arayirappagi. When sevaral
preceptors had the unique privilege of discoursing and
discussing with others about the interpretation of select verses
of the Tiruvaymo}i, there must have been slightly different
approaches made to appreciate the import of certain verses,
which could have been just taker note of by the contemporary
scholars. Such differences did not get recorded in any
commentary till the period of Nampillai whose disciples
Periyavacciin Pillai and Vatakkut-tiravitip-pillai took interest
to have them recorded in their commentaries.! It must be
goted in this connection that these two commentators did
well in avoiding offering their criticisms on such references
to the views of early scholars. Again it is to be admitted
that in their zeal to have such matters incorporated, they had
found room in their commentaries for some annecdotes®
which have no relevance in certain cases to the verses that
are explained. As anecdotes, they may have value but too
often, the context in which they occur is undermined and
the real significance of the verse is Jost sight of. They are of
great value while delivering discourses’ but mnot when a
composition is commented on in the form of a work.

In order to fulfil the third wish of Yamungcirya that
the compositions of Sathakopa should be duly made popular,
Rimanuja authorised Tirukkurukaip-pir&n Pijlan himself to
sompose an authoritative gloss onthe Tiruvaymoli as taught and
expounded by him.* The disciple undertook the rather difficult
project and completed it successfully,* This commentary is
known amongst the Vaisnavites as the Arayirappafi or the Six
Thousand (so called from the number of granthas, one pafl
or measure consisting of thirty-two letters).* The author’s

— P

1, cof JuonT.V M. 4.3; 5.10; 4,10: 2.

2. IlHuonT.V.M.43:5 6.7:1;6.7:5; 69:9.
3 G.P. pp. 278-279. -

4 URM. 4],

3.

Y pparuiRalak-k@rikai-Preface (Com.).
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determination of the length of the number of granthas refleets
his devotion to the Lord Visou whose story is ‘told "in the
Viggu~purasa in six thousand grandhas. This work is: the
carliest and, in some respects, the best commentary on the
hymns of Tiruv@ymoli. It served as the best model - upofr
which many compositions were later written, particularly in
the mawl-p-pravajla or Tamil-Sanskrit mixed style.

This commentary is not a literal one nor a word-to.
word exposition.  An authentic exposition is attempied for
each verse giving in prose its contents and purport, The
authenticity of it is attested by its being the basis for the
writing of several super-commentaries on it. - Besides, its
author Pillan* was made the chief exponent of both-the
Vedanias, that is, Rimanuja’s Sri Bhagya and Nammalviir's
Tiruyadymoll.™  Many of the expressions in Sanskrit which the
author employs are taken from RaEminuja’s Gadyatraya,
Vedarthasatigraha, Sri Bhasya and Bhagavadgitd-bhag ya.* While
commenting on T.V.M. 1.1:2 Pi)lan .writes that this verse
establishes that Brahman is distinct from 'the sentient and
the non-sentient.  The next verse shows the Lord to be
the only segin, the Self of the whole world, untouched by
the impurities of the world, or the controller of the world.
The next three verses establish that the nature, maintenance
aud other aspects of the world are under the control of the
Lord, 1In his comment on the seventh verse, Pillap cites
the Vedic and Purdpic passages profusely 1o show that Sriman
Ndrayaga 2lone is presented in these passages which are not
sublated by any pramasa and thus the stand puiht’s'qf Saﬁkarn‘l,
Bhaskara, Yadavaprak#ia and others stand refuted. . That
Brahma, Rudra and others could not be Brahmsn is shown
while explaining the eighth verse. Taking up the ninth verse,
the commentator remarks that the doctrine of  the nihilists
would mot stand the test. ~Bxistence and non-existence when
predicted to an object, say Brahman, mean only the different

6. He was born in the year Srimnkha gnrr_elpﬂdinh to 1{:33 A D.
1. Yarira ja-valbhavam 108. a 5 i

8. The very first sentence is a proof of this fr.a.tura'. cf. Pillidg on
TV.M. 1.3 L1I:7 451103 410:1t05 8.5:1.- S
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stages in which the Brahman is approached. Existence is
au attribute at one stage and non-existence at another, both
for Brahman which is ever existent. The explanation for the
tenth verse secks to show that Brabman is all-pervasive,
that is, pervading the gross objects but also the subtle ones.
His presence is not limited by any thing any where and could
not be perceived by any one, He is thus only one Supreme .
Person. The phrase ‘vétam vallar' is interpreted as Sn
Vaigpavites.,® The word ‘rowtar’ which means one who serves
(the Lord) also is taken to refer to i Vaigpavites,'* The
Alvir tells us that the name “Nar@yaga® must be repeated
to get at Him and ottered while worshipping His Feet with
flowers. Pijlan takes this as mcaning the repeating of
Tirumanira ' - -

Besides writing this commentary, Pillin appears to have
offered his own interpretations of not only Tiruvaymoll but
other poems as well like Tiruppavai probably during his dis-
courses on thess compositions or probably when his views
were required to be offered on select passages of these compo-
sitions. ~ Such expositions do' not form part of Arayirappaji.
The references to these are contained in the commentaries of
Periyavacclin Pillai', Vatakkut-ticuvitip-piljai** and Preriya
Parakdlasvmin.!* The Alvar's utterance of his plight through
the garbof a beloved shows that the Ajvar would cry in dis-
tress, embrace Him and bow to Him. This is the experience
of the Ajvir.* Circumambulating the hill Tirumgliroficslai
18 the proper act which a devotee shall do, according to the
Alvar. ' Pilj3n remarks that this act would endow the devotee
with the right knowledge.™ The word ‘perumayané® which is

e

9. KwonT.V.M. 4.6:8.
16, ibid. 4.7: 8.
5. ibid. 10:5: 1.8, 10

52.  His commentary on T.V.M. 5.10t2; 6.4: 8; 6.8; 7.9:9. 8.1:6; 8.7 1;
Pori. Tm. 4.6: 9. -

13, FHaopT.V.M.1.3:10: 1.4:7 2.4:1: 2.4:5; 59:3; 5.10:7.3; 7.8: 7;
710 10; 9.8: 8. : .

14. His commentary on T, Pv. pzna
15. HuonT.V.M. 1.4
16, ibid. 2.80: 7,
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used as a term of address and which means One Who is:of
wondrous activities, is interpreted as of the aature  of .ali
Auspicious qualities.”” This interpretation is justifiable, o5
the main qualities of the Lord are required to be meant here
for protecting the AlvEr from worldly distress. Naiiclyar asked
- Pillin once whether God'’s presence is (o be known through his
own nature (fvaripa) or His pervasion in the auspicious forms
(divyamangala vigrahd) or both are acceptable. To this
Pillan replied that Ramanuja, while delivering the discourse
on the Tiruvaymoli, accepted only God’s pervasion through
His nature. Empar, howaver, remarked them that God per-
vades the divyamangala vigrohz in order to be ever present
at the mind of His devoteees who are devoted to Him."

From the language empioyed here which is called mampi-
pravala, it is evident that this kind of language must have
been already familiar to Pillin when he learnt the inner
significance of the Tirw@ymo}i from RiAmanuja. Anyway,
the method of exposition and the nature of language employed
by him paved the way for the writing of supec-commentaries
on the Arayira-p-patt and also independent texts on select and
fundamental doctrines of Vaishavism by Pillai Lok&ciaryar,
Vedinta Desika and others. -

The author of Oppatdyirap-pati or Nine Thousand is
Nawciyar whose vearsion of the commentary was .inm nine
thousand gramisas'’® by way of reflecting his reverence for
rt Ramanuja whose S$ri Bhagya is in nine thousand
granthas. Naficlyar secured a copy of the Arayira-p-pati
from the haads of his teacher and guru Paracara Pattar and
found that it required some elaboration.. He obtained his
. gurd's permission to undertake the great task and accordingly
fulfilled it with success. Naficlyar devoted himself heart
and soul to the preparation of this commentary, When
‘Nafictyar succeeded headship of 8r1 Vaispavites after the
~ death of his guru he wanted to have a fair copy of the manus-

G

17. ibid. 7.1:1.
18. ibid. 7.3: 1.
9. UMR. 42,
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cipt of his' work. On the suggestion of his disciples, he
secured the services of one Nampiir Varadarajar who had a
-fine haand-for the task |

~ Nanclyar’s Nine Thousand is a super-commentary on the
Argyirap-pati and is for the most part an epitomized renderipg
~of his exposition of Pi}Jan's work. According to him, the
word ‘gvan’ which is repeatedly used in the text T.V.M. 1.1: 1
shows _that each quality proves God independently and
declares that the Advaita tenet is wrong. The reference
made by Namma|vér to the taking in of poisoned milk from
Pitana by the Lord is shown by Naficlyar as the Lord’s
assurance that the sins of His devotees would not affect Him
in any way." While PiljJan states that ‘the Ajvar asks people
t@ bow at the Feet of the Lord, Nanclyar goes a step further
and advises people to repeat uttering the exploits of the Lord,
if he could not be visualized for bowing at His Feet.®* While
interpreting the decad 1.8., he writes that the Lord permits
for the selves communion with Him by contracting His nature
and activities, The Lord devoured the worlds and measured
-them, without the selves ever requesting Him to do so. This
is to prove that He would safeguard the interests even of
those who do not expect a nead for it and do not therefore
make a request to Him for that.® His lying on the banyan

20.  An interesting story is told that Varadarfijar lost the manuscript
in the floods of K#tvirl which he was érossing with the “puEeHipt
tied on his head. However, Lord Rafganitha sppeared in hisdream
and blessed him with the power to recall the matter written in the
lost sanuscript and so VaradarZjar found no difficulty in writing
out the fair copy of the commentary by Naficiyar. In doing so, he
introduced a few interpretations of his own unable to resist” the
temptation to demonstrate his schojarship which wasg nothing
mean. Nabiclyar was immenscly pleased with the intelligent way
with which the fair copy of his manuscript had been prepared and
embraced him with the affection and delight and called him
‘Nampillai - our son’, give the spiritual name ‘Tirukkalikanri-
tasar' and placed him by his side. From that day onwards
Varadardjar was known as Nam Piljai (G.P. pp. 283<284; cf, Iitin

: Tami{akkam Vol. 1, pp. 35-18), 5 -

2l.  Nabeivar on 1.5: 9.

22 ibid. 1.6: 7.

23,  ibid. 1.10: 5.

"
\
\
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leaf keeping all the worlds within Him is praised by the Alvar
and is, according to Naificlyar, proof for His sovereignity
(isvaratva).* The reference to the Lord’s lifting up the world
as Varaha serves to show that He had taken the Alvar out of
the sea of worldly existence.*®* According to Pillan, the
Alvar requests the Lord to grant him the purusdrtha which,
according to Narclyar, is that he should be only for Him.*
The self cannot bhave full realization of the Lord with the body
that is made up of maiter. The Lord however permitted
even the mortals to have communien with Him during His
descents. Yet many could not enjoy His stay then and in
order to allow them His presence, the Lord has taken His
‘place on Tirumalai.,* The Lord in the Tirumalai Hills is free
from defects, This absence of defect is not merely a quality
in that it does not allow the classification of people as those
dear to Him and those not dear to Him. Besides, it is His
nature,* That the Lord Whose bed is Adisega has taken His
abode in these Hills proves that He likes these Hills more
than Adisega.” Basy accessibility of the Lord issaid to be
had in arca form.* The general sense in which the phrase
‘miivar akinpa martti’ is taken is that Lord Visnu presents Him-
self in three forms, onc being His own and the other two those
of Brabmi, and Rudra.*® The supreme position of the
Lord is due to the presence of §r1 in His chest.® The love-iorn
condition of the bride is requircd to be remedied by apply-
ing the white dust to ber uttering the Lord’s names. Nagglyar
writes that the utterance of the Lord’s name would rectify
the ailments which are created by having had contact with

24, ibid. 2.2: 7.
25.  ibid, 2.3: §.

26.  ibid. 2.9.
2% ibid. 3.2,
28. ibid. 3.3: 5. \
29. ibid. 3.3: 10,
30. ibid. 3.6.

31, ibid.36: 1. Twelve Thouzand also offers the same azpluntinn
This could be justifiad on the strength of the passage in the
Narayaniya Up,

32. ibid. 4 5;2,

. WA — - .
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deities other. than .the Lord and the dust of the feet of §r1
.Vaisgavites would remove the -ailments which rise by the
_presence - of those who :are in contact with the deities other
. than Viggu.** . The bra.hmms (celunilat-1évar). who worship the
dﬁlty 2t Tlruccnnkugrur are the E’ri Vaispavites.

’ ':-:I'

: It is_ pt‘ grcat ;mtprest to ﬁnd that thg cummentanuﬂ nf
._ P:Hﬁg and. Nanniyar are unique in the expositions they con-
‘ ¢ain for the verses of Nammz|var. Except for some referen-
ces 10 the visws of others?® whose names are no¢ mentioned,
~Naficlyar's commentary is free from.the mentioning of any
ezponent and iy in this respect similaf to the work of Piljin.
For a careful reader who takes up both these commentaries

.together for the understanding of the composition of Nam-

- m3}vir, there is no discrepancy in the interpretation of
- MaRclyar of the passages of Piljan. Rather, it rust be un-
-questionably admitted that Namclyar’s gloss is faichful to
- Ar@ytra-p-pati and throws much light on_the braef‘ exposition
--ot‘ Pluan Lo

Yet, the ‘later commentators refer to the views of
Naxciyar whmh are not to be {raced to the existing Nine-
“Thousand . For. instance, ther¥ is. mention of mangala-
sBeana ia the ‘Toruvaymolit’ for the devotees of God. To
this an objection is raised on. the ground that like Periyalvar
shakgaldsasana is to be done at frst to the Lord and then to
His devotees. NMaficlyar remarked .that already masgala-
sBzanawas done to the Lord Whose glory siretches all through
the seven worlds and it is here that the A]vdr does it to the
devotees of God,* The author of Ttu remarks that Nanciyar
actually rejected while commenting on T.V M. 7.8: 4 what
PillZn wrote on T.V.M. 7.8: 2, -

33.  ibid. 4.6: 5.
ibid. 8.4: 8,
. ibid, 5.2, | .
" Bu on T.V.M. 4,:;
37. T.V.M.352:1.
38. luonT.V.M. 5.2:1,

3:} #
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Alakiyamanpavilajiyar, a disciple of Periyaviccan Pijlsi
wrote a commentary known as Twelve Thousapd.**.  The length
of the work was decided by the author on a par with the length
of Srimad Bhagavatam which cobsists of twelve-thousand
granmthas *® According to the authoer, the tem centums of
Tiruvaymoji deal respectively with the protector, that .is

sezin, enjoyability of experience with Him, splf,'Gnd‘s_lliking

3 U.R.M.45. This commenlary Pannlrdyirap-pati, a later work in
polot of time to Twmut-faur Thaasaud and Thirty-six Thousand.
But it is Placed here in the order of the numbar

40. - The story of its composition is very int_erestm: by reason of its
author having remained ap illiterate yniil his thirty secondth year

~ and baving attained bedazzling scholarship at what ordinarily may
appear a wrong age for education. There is the amusing story of
‘his mesting a group of students studying something. Out of an
innocent curiosity he inquired of them shat they were studying.
The studeats knaw that -the questionsr way ap illiterate persen
from the way in which be interzogated them, and in order to foo!
him they replied that they were . studying ‘Mucala-Kifalayam'
{Mucslia Kisalsyam=thé shaip end’ of pestle. Mucalam-~pestle,
Kifalayam-a shoot of aplant. 'Mucals Kisalayam' signifies im-
beeility, as the pestle cannot be expected to put forth shoots).

oo - d06h 8 work did oot exist;- but the studeats wanted to indirectly

Hper'r ]

.. maake & big fool of the ignoramus, The illiterats person belived
- .what the students said and asked Periyavdccan Pillai, his Aclirya,
‘what the ‘Mucala-Kifalayam’ was. The Jearned Aclrya at once
- understood that the imbecile had been fooled by the young learners
and frankly told him that as he was not educated. it, had been easy
. for a set of arrogant students to fool him. The illiterate immedie
- ately realized the danger of his being illiterate and prostrated
before Periyavccdn Pijlal to accept him as a student.. . Petiyaviccap
Pijlai gladiy accepted him, in spite of his over age, as his pupil
and taught him from the scrap. The student was very enthusi-
astic in his learning and in the long run the learned Acfirya taught
him Kdvyas, Natakas, Alankidra $dstras, Vy@karanam and Pirva
- MmiBmsa and Uttara-MImidnsa. The illiterate very soon emerged
. as & great scholar and became renowned also as a diulectician and
debater, which his name ‘Vadi Kééarl'. <implies. He foaled those
* that fooled him by writing a be.auhfut K?.-':rya entiﬂeﬂ Mucala-
Kiéolayam. His interest in Tfruwlymﬂ was profound. ‘He studied
all the earlier commentarics and found them above the head of the
common man. Bo: he beauntifully condensed the elaborate mean-
ings and details aud wrote this Twelve Thousand in a_ way which is
understandable and easily comprehensible to all,
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for the self, the means for moksa, praysr for His Grace,
obstacle to moksa, its removal, nature of the result and the
geiting of it,®

The importance of this commentary lies in two respects:
This is the earliest commentary to offer word for word mean-
ing for each verse and to state the metre in which each decad
is composed. While interpreting the decad 1.6., this commen-
tator writes that the Lord would not mind the defects of His
devotees. Merely folding the palms out of respect for Him
would set aside what is undesirable and make the desired
thing obtainable. Removal of what is undesirable depends
on His will. Worship of the Lord is recommended by the
Alviar which is justly interpreted as consisting in offering the
ancalli.* The Lord’s having Garuda as the vehicle is justified
as knowable through Vedanta because of the vehicle Garuda
being of the nature of the Veds.’* Enjoyment of God’s
presence is stated by the Alvar to be delectable like honey,
milk, ghee and sugar-cane. It would have been énough if
‘only one had been mentioned for illustration. The mention
of so meany is to show that God-realization is delectable when
viewed from all possible angles.** The creation of the world
“is a proof of His easy accessibility and His descent is intended
to afford protection for the i1hings created. His unsurpassed
acts, affection for those who resort to Him, enjoyability, and
revelation of His greatness oven in descents and arcd are all
‘meant to demonstrate that everything is subordinated to
Him.* The Alvir refers to himself as the servant of the
servants of those who are the servants of God, showing that
the series could be extended further on, himself being at the
lower-most level. Generally as in hereditary lineage, the
seven steps are meant here also. The commentator remarks
here that the ideal of a devotese shall be to choose service at

~4i.  Bhag. Vis. Vol. I, p. 40.
42,  Twelve Thoysand on T.V.M. 1.5: 8.
43, ibid, 2.2: 10.

44. ibid. 2.3: 1; cf. for a similar interpretation.
ibid. 3.5: 6,
45. ibid. 3.6.

4.
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the Jower-most level of the series and logically, this must be
taken to mean that for a devotee, another devotee shall be his
$eyin and this shall be further adopted in the series. Thus there
is a long series of sesins as that of segas.** The verse 6.10:10 is
exquisitely interpreted as suggestive of the significance of the
Dvaya-mantra, This commentary contains here and there some
-references to the views of Paracara Pattar*” and others.**
Tirumalsai is a place which is common to the world and
~Paramapada.s*

Periyavaccan Pillai who was the direct disciple of

. Nampillai wrote Twenty-four Thousand reminiscent of the
length of Srimad Valmiki Ramayama.®® This commentary
contains, besides word for word interpretation, much of what
had been handed down by way of tradition. The views of
-many scholars on the interpretation of some verses, which
were not incorporated in the works of Pillan and Na#clyar,
are cited here. This commentary was given publicity by his
son Nainzardccan Pillai.

In the ' introductory portion, thi§ commentator writes

that thl.dlscunt of the Avidr on earth is due to the good deeds

: ..

41,

4B.

49.

30,

ibid. 3.7: 10.
ibid. 3.5: 1.
ibid. 3.9: 9.
ibid. 1.8: 3.

U.R.M. 43: There is the interesting story of how he happened to
write the commentary. A grandson of KUratif]van, Natuvil Tiru-
viti-p~pillai Paitar by came, was studying Tiruv@ymnli at the feet
of Nampallal, The disciple commiited to writing every night what
he had liatened to from his learned teacher that day. At the end
of the course the student discovered that he had written down a
commentary in one lakh and twenty-five thousand granthas, This
he showed to his master who was provoked that the student had
done the work without his approval and took it from him and cast
it away as food for white ants. However, Nampillai realized later
that & new version of Tlruvdymeli-comrhentary was necessary and
3o he charged his most brilliant. disciple PetriyavEccdp Pillai who
had stadied all the f3ssras in every detail o write it out. And
thus the commentary had to be written by PeriyavBEcciip Pillai (Vide
G.P. pp. 299=301 ; und cf.liriy Tamilikkam Vol. 1, pp. 39-41).
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of the selves.  Much of God-realization which the Ajvir had
experienced is so well presented in the Tiruvaymoll that it
could clear any doubt that may be raised about the import of
‘the Vedas, epics and Purdpas.™ -

Nammilviar refers to his composition as admired by
those who sre poets of milk-like Tamil, thoss who ares pro-
ficient iv muasic and devotees of God.”* Periyavdecan Pijlai
takes this respectively to refer to the first three A)véies, Matura-
kaviyalvar and Periyalvar. He makes references to Parinkunsa-
‘mampi, a disciple of Maturakaviy3]var, Tiruvaradkapperumi
Araiyar and others.®® Such an interprefation_iike  this
requires careful scrutiny,. Nammalvér shomld have meant
only scholars of Tamil musicians and devotees in a general
manner. There is no evidence to show that Nammalvir was
aware of the other Alvdrs as his predecessors. What Nam-
malvir would have meant is not and need not be the same as
what the later exponents would like to convey as the sense of
this verse. Any attempt as done by this commentatar to
illustrate this sense by referring to the savants of old and
recent years who had achieved distinction in these spheres
cannot easily be approved as mvnymg the import of the
verse. It can serve better as an annetation which would serve
the purpose through illustrations.” Otherwise, anachronism
would be the chief defect of interpretations of this kind. In all
probability, what Nampillai had taught by way . of -agnotatipn
was sought to be recorded as much by Periyaviccin Piljai
and treated by later .generations as meant by Nammajvir
himself.

" The K*{vir describes the Lord as not male, not fomale and
not eunuch.* The commentator shrewdly remarks that this is
merely to show that He is Purugottama but has no compeer.®®
Taking the verse 2.10: 10, the commentator interprets the

51, Bhig Vis. Vol. 1, pp. 41-42,

52, T.VMLSIM -

83, Pwenty-four Thousand on T.V.M, 1.5: 1.
$4. . T.V.M.25: 9.

55. Teuntyofour Thousand oo T.¥.My: 2 519,

,""ug-..h, ST Egpati?
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phrase “véfam nmy virlitan' as God’s exposition of the scase
of the Vedas through the Bhagavad-gita. Tirumalai is alse
spoken of as Adisepa.®™ Service rendered at a particular holy
place by having birth there would enable the removal of sins
committed by the enjoyment of -prohibited things.” The
soond produced by the flapping of wings of Garuda is taken
as that produced by the chantings of the Séma-veda.® Tiru-
véakutam is described as the holy place where the Lord lying
on the urpﬂt at §riRahgam, stands in order to meet the

m M

While interpreting the verse 4.1 : 1, Periyavaccin
Pillai writes that the use of the word ‘tirundranan’ means
that the deity to.be sought after and reached is the divine
couple, that is, Nuaynnl with $r1 is that deity and the whole
thing is the fega for this couple.®® The self gets into mortal
life because of not having the knowledge that the Lord is the
Supreme Person and because of its fecling that it is indepen-
dent. To got rid of these two factors, one shall get instruc-
tions regarding the supremacy of the Lord.® The interpreta-
tion which this commentator offers for the verse 6.5: 3 as
vyisha and vibhava forms are experienced in Tolaivilli-
mangalam, does not appear to be correct, for there is no
reference in the original passage to the vyuha form. Perhaps
Krsna, who is no other than Vytiha Vasudeva, is taken to be
referred to here but this in terpretationis evidently far-fetched,

The views of Pardcara Pattar,® Kitampi Accan®, Tiru-
malai Nampi,* Riam3nuja in reference to those of Ktavantir

i kil FEEETE |

5. ibid. on T.V.M. 3.3: 10.
57. ibid. 3.6, .
38, Twenty-four Thousarnd on T.V.M. J,l. i

39. lhul on T.V.M. 7.2; vide 1h1d 4.2: 4; Sl lrﬂ for iltnrntl.l: dis..

6. of, iillad. 6.3: 1 where th: mmntm dnehru tht both the.
: vibksibe urs subordinated to ﬂll muph '

ﬂ Mﬂ-lﬂh
6. ibid. l.? ﬂ-

64 - ibid. 14: &
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and others', MutaliyAntzp,** Kfiirat-tid]vip,* Pi)jdi** (Naro-
piljai} and others are frequently cited. Special mention
must be made of the fine expositions of Pardcara Pattar on
some verses.® Many of these citations appear for the fivit
time recorded in this commentary. There are many. anecs
dotes™ referred 1o in the commentary whose relevance to the
context is bettor explained by the occasions when the relevant
verses were expounded. One of the singular contributions
whiclt Periyaviecdn  Pillai made through this commentary is
that he took the relsvant verses from Vilmiki’s Ranmayawa’
and offered interpretations to them,™.

‘ Itu which is also known as Thirty-six Thousand, is the
commentary prepared by Vatakkut-tiravitip-pillai, another
disciple of Nampillai.” Being the product written under the
guidance of the same preceptor, it bears much likeness to the
Twenty-four Thonsand of Periyavéccian Pi]jai. It contains more
information than the latter and has been more popular also.
The author’s ardent devotion to Ramdauja was reflected in'
his choice of the number of granthas for his commentary.
Sri Bhagya had a commentary entitled Surfaprakasika by
Sudarsana Pagtar in thirty-six thousand graathas. On the
basis of its length this author also limited his commentary to
thirty-six thousand grantkas and hence thé commentary came
to bo known as Thirty-six Thousand.™ . As the réal author of

65. . ibid. 2.1; 2.3; 1.

66. ibid.88:5. 5

67. ibid.BS. e

68. ibid.59:7;6.%:3. .

69. ibid.2.8;4.9:11;5.7:10; 6.1: 1, 6.2: 6,

70, ef. ibid. 2.7:2'9: 2; 6.4: 9, 4.7: 1.

71. ' ef. ibid. 2.1;3.5: 4, - - : : ;

72.  There is a beautiful legend about how it happened to the world,
+~. "Tho author used to teke notes from the discourse on the Tiruvi
mo{i by his learned precoptor Nampillai and prepared a fair draft
of his lectures with the help of his notes taken. One day he sub-
mitted the draft to his master telling him that it was the substance
of his (the master's) discourse on the Tiruvdymoli. The master
perused the whole draft and was immensely pleased with it because’
it was neither too long nor too short and it was to the leagth of
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the work was Nampi]lai, the work is generaily known as
Nampillai Itu™ or simply Tfu. -

_ The name ‘T¢u’ has many interpretations. One meaning

of the word ‘Tgu’ is kqvacam or armour.,”™ As an armour, Jfu
protected Tiruvaimoli from fantastic expositions by half-wits
and quarter=wits, Another interpretation is based ¢on the
circumstance of its being committed to writing by Vatakkust-
tiruviti-p-pillai, ‘ifu’ meaning writing. ‘fjutal’ means ‘writing’
in Tamil. Another meaniog of the *ffu* is ‘equal’ in Tamil:
“stum epuppum il ican®.™ ‘[tu’ here has this meaning. As.
this work is equal in length to Srutaprakasiika, and as the
commentary forms the link or c¢hain binding the God and His
devotee, it came to be known as Ffu or the instrument of
'ttupaw’ or engagement with the theme of God. The author
of the commentary himself had held the view that it was
equal to the greatness of Tinnvaymo}i itself.

This commentary begins with a - brief survey of the
systems of Indian thought. Seventeen systems get treated
here, the conclusion being drawn in favour of the Vidistae
dvaita school of Ved#nta. Nammalvar was responsible for the
interpretation of the Dvaye-manmtra; © The divine couple,
Narayapa with érl, i3 the deity.” The concept of fesa shall

Suutaprakasika. But as it was committed to writing without his

. permission, thes master took it from his disciple and kept it idle with
him, But one of Nampillai*s disciples, Iyuppi M&tavep-perumi]
by aame, was very eager to have the commentary and prayed Lord
Ranganitha to fulfil his devire. To satisfy the ' p#ravd" or the
great desire of his devotee and slso- to bless the world with the
commentary, the Lord hinted Nampiljai who had come to worship
His Feet through the temple prisst to hand over the manuscript
to Matava-p-perumi] otherwise known as Ciriydlvan Appillai. And
thus the commentary came to us, (G.P. pp. 311=12; of. Iitin .
Tamilakkam Vol. 1, pp. 41=-43),

73, U.R.M. 44, 48, 49. |

T4.  Patirp-pettu 14,21, Again of. ke 7.5 9: Clvika Cintdmani 534
(Nacciparkkiniyar's Commentary).

75. T.V.M. 1.6 3.

¥6. Thirty-six Thousand. pp.389-90 where the passage 1.1: 7 of T.V.M.
incited. - : |
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apply to the devotees of God as well. as it does with reference.
to God.™ While the Vedanta prescribeés the path of devotion
to the twice-born and that of self-surrender to those who have

ng other path to pursue Nammélvidr deciares the path of
sel}‘-ﬂhrrender as the means for all.¥ The path of self-
surrender is not’the means for adopting the path of devotion,
being an independent means by -itself.™ The setond half of
the Dvaya-mantra is eéxpounded in the centums i to 3, its first
half in 4 to 6 and the: quahtu: helpful for this in.the remain-
ing centums.® Among ‘the citations which this work contains
to & large nurber, special mention is to bé-made of the Sarve-

stddhantasangroha® of Sankara and of the meﬂ-vaﬂrm of
Y&davaprakdsa.

The Lord cannot bc known accurately to be of a parti-
cular-nature but yet He has thonsand names. Since He had
shown Himself in several places, to several people, He came
to be called by the names which came to be associated with
Hii act at the particular places.” While interpreting the
verse 1.3:5, this commentator .remarks that the word
‘bhggavin’ has primery denotation to Him alone while it has.
secondary application to others. The phrase ‘tava neri’ does
not mean pmnc: but d:wutmn ..

This mmmnt&tor utates th&t atl otirer Kinr: are to I:rc
treated as forming part of the whole which is Namﬁiﬁrﬁr.“
This concept must be considered to have developed out of the
importance the Firuraymoll gained as a work which came to
* be studiad unly thmugh the preceptor. Huwever, the fancied
ibids, p. NwharaT Y. M 2.3: 10; 3.1 are cited,

. ibid. pp. 92-93wheru:rucit=d T.V.M. 5?1 5.7 lﬂ 58 11; 5.9
1L 800 1; 10.10:3.

T
T8
79, ibid. p. %4,
30
8]

. ibid. p. 96.

ly . lbmf P. -'19
82. ibid.p. 56.
8. INtuonT.V.M.13:4,
84.. iid.on T.V.M. 1.3: 5.
85, ibid. on T.V.M. 1.4: 2.

i
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whkole does not appear to have any basis, for iike the Tinaapr
moli, the compositions of other Alviirs have their owa ingix
vidual importanee and for that resson are not any the loss id
comparison to the TVruvdymoli. ‘The prime cause for the
importance of the Tiruvaymoli lies in the fact that Natha-
muni became the popil of Namma]vir who came therzfore t
be known as the head of those who have sought shelter under
the Lord. Nithamunipropagated the compositions of other

yars as well as he did those of Nammi}vér and all the fouy
thousand verses came to be treated as Dravida Veda. There
i3 no scparate treatment of the Veda as parts and whale ig
this Veda and. this must mean that all the AJvars are to be
treated alike as ppis, the ancient seers of truth but Namma)-
var's composition is supreme as He is. This does not mean that
there is anything like the concept of the part and whole among
the Alviirs. That they Qccupy a position lower in order to
" that of Namm3]vir must howeaver be admitted.

- Like Periyaviiockn Piflei, this commentator also offers
soms interestisg observations on T.V.M, 1.5: 1], The prusi-
cians are MaturakaviyElvar and Nathamuni. . Kiirasta]vkn is
said to have referred to Pargakuda-nampi, the disciple of
MaturakaviyalvEr as the Tamil poet. Yamunacirya is said
to bave referred to the first thcee Alvirs aa Tamil poets, te
Tiruppagalvar as the musciaz and Periyalvar as devotee,

. b . : : Fw gl
.~ The sins of the devotees could be removed by Nirayana
becavse He is the husband of $r1.%  Like Sri, Nappinfiai
too0 has purmgakdra forthe sake of the selves.® Detachment
1 to be given greater ifffportance than knowledge, a8 it i
clear from Sahadeva declaring Kryna s nrost deserving wor-
¢hip. Hence there was a shower of flowers on his head “This
anecdote has relevance to the interpretation of T.V.M, 2.2: 4,
for Sahadeva said that he would set hig foot on the tiesds of
those who would not admit the overlordship .of Vignn. The
word ‘marai’ in T.V.M. 3.1: 10 is interproted in two ways. It

T T e, ik, il

86. ibid. on T.V.M. 1.6: 10.
'T- ibidl on T!?iMl I-T! ﬂ.
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means Veda and means also that which conceais its own
features to those who are unbelievers in the Vedic tradition
but shows them to those who belitve in t-h: . ngfc tradition‘ .

While mtarprnnng the verse 4.3:3 this commentatot
renders *skam’ is the para form, ‘frum@rted’ as Visudeva and
Sankarsaga and ‘munpu mirtti’ as Pradyumna added to these
two. This is not only ingenious but also aptin the light of
the Vaigpavite tradition. On the verse 5.7: 11 this commentary
states that although the thousand verses convey the sense of
the Vedas, yet they did not come into beingof their own accord
like the Veda: The Vedas occupay a position that is mmparable
to that of para form, the epics and PurZnag as that of the divine
descent and these verses that of the arcd form. The decad
6.9 is said to expound the Tirumantra and 6.10 the Cnrama-
s$loka. The Tirumalai Hills are said to ¢crown the beauty of
the earth and in this respect, are like an ornament that gives
pefection to the decoration of women.® While commenting
on the verse 6.10: 10, it is remarked that paratva is far dis-
tant and hence beyond the reach of the self. Vy#hais enjoyable
to Brahm#@ and others like grains, The divine descents are
helpful only for those who are lucky to be present during the
periods of those descents and are not useful for others and s
are removed from them by time, The Tirumalai Hills do not
have any deficiency of this kind and so the Feet of the Lord of
Tiruvénkatam are the refuge.*® Paratvg is intended for those
who are eternally released, vyitha for those who are almost
re¢leased, thatis, those-pious ulves who could be taken to be
released for all purposes but for their possession of the physi-
cal frame and vibkava for those who have committed good
deeds**. The Alvir uses the word ‘kumts’ as the name of
the Lord. The commentator remarks that the wnrd mukunm
has become shortened into kunta * -

..—-i'r"“
ibld. oo T.V.M. 6;10: 2.

" ibid. en T.V.M. 6.10; 10: of. ibid. Tzfurlﬂighﬂr différent \"lﬂidh
of this. . = B O~ S - =~

ibid. on T.V.M. 7.3: 3, o e aull F ey
ibid on TV.M. 7% 7. FEE 3 K

=~ &, 88
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.. Like Periy_aviclcig__.l’igl_ai, this commentator also .cites
scveral passages from the R@mayana™ and Vignu-purage® and
interpets - them. Besides citing the views of many earlier
exponents like Pardcara Pattar,™ this commentator refers to
the views of a scholar who is named Amma}™ in some contexts
sod Ammaikiyamma]* - in others. It is hard' to .find, out
whotber: these two were identical or different persons. . If
they. _wuru-t_i__iﬂ'eten.t",,thun_Ammi] must be . identical with
Vitsys Varadacarya who was well known as Natitar Amm3]
who lived at least upto 1274 A p., when he blessed Veddnta

Desika (c. 1268 A.D.),

. Tiruvaymoli Vacakamaiai™ which is alsc known as
Vivarana-iatakam, was ‘written by a woman, Tirukkdnéri
Tafyai. Tt is mentioned at the end of this .commentary that
the work was completed in the year Adgirgsa twenty-sixth day
of Markali month.*. The author dedicated this work at the
Feet of $ri hi_vamutan:at_.thq shrine of Kumbskonam. She
pays respect to her preceptors, Ajviir (Nammalvar), Empern-
mapir (R&mdanuja),. Candragiri . Ayyan, ;:Imﬂﬂ_ N‘ﬁriygpa-
jlyar, Tirukkottiydr-jiyar and Vatakkut-tiruvitip-pijlai. . In
all probability she was the direct disciple of Vatakkut-tirp-
vitip-pijleai.” Nothing is known about the three teachers who
preceded Vatakkut-tiruvitip~-pijlai. That -she is citing a
passage from Vedanta Desika cannot be proved beyond
doubt, as the two words which are supposed to have been
cited occur in the reversed order in the work of Vedanta

S eep———.

92 ibld. on T.V.M. 1.4:3; 1.0000; 110:4; 2.2:5; 246 1, 2.9 2.10: 4,

. W:T 3 s8R0, . o -
93. ibidon T.V.M.2.7:.3.7.44:3: 610 - .. |
M. ibid. on T.V.M. 1.6 11; 1.8 5.0, -

95, idid.on T.V.M. 74, 4; 7.6:10, . ¥

;7 ibid. on T.V.M.4.5: 1; £9, 10; 8.311; 8iaet. - 7 - i
7. Fot a détailed estimate of this Work see latrodiiction of this work,
_ﬂ__ __.;____pp.,_tl“ﬁ:'l-'rlq.,,__ e U T S B )
98.  Tiruvymoli VEcakamaiei, p. 3. The year .MaY correspond to

1273 A,D, 01 1213 A.D. 0 N

99. Ho was born in the year Sarvajit whichvﬂqtmnﬁdmtﬂ 1168 a.p, .
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Deadika. ™ If reliance is placed on this citation, she must
have lived posterior to VedSnta DeSika (1268-1369 AD) in
which casze she could not have been a direct disciple of
Vatskkut-tiruvitip-pifjai. She could have hailed from the
Andhra State, becanse of some errors-crept in in the - writing
of Tamil in this commentaryt® Candragiri Ayyan whe
might have belonged to Caudragiri, 2 place near Tirapati,
happended to be in the Hne of preceptors of this commen-
tator. | - ) -

One noteworthy feature of this commentary li¢s in the
exposition offered here only for one hundred verses of the
Tiruvaymo}i justifying the other title Viviranatstokam of the
commentary. Secondly, the metre is mentioned in which the
particular verse that is taken ®p for ipterpretation is com-
posed. Thirdly, the commentator seeks to show that all 1181
verses of Tirvuaymoll dre only expository of the first verse,
The commentator must have been tzught by ker preceptor,
the author of ths Jtu which speaks of the first ten versedas
the epitome of whole work, the first three verses of the decad
as the summary of this decad, the first verse that of the first
three verses and the first line that of the first verse.'™ - The
sense of tho first verse can be taken up to mean this : O mind !
worship the Lord’s tustrous Feet which destroy the miseries
of devotees, the Lord Whose bfiss is ungurpassed, Who offers
to the devotees the correct knowiedge, and Who is the lord of
the eternal selves’. This commentator takes up a versein
almost every decad and shows, by way of exposition, that it
is only an explanation of the epening verse of the Tiruvdymodl.
This is clear from the verse beginning with the words “‘olivil
kdlamellam (3.3: 1). This verse means: ‘We have to be
steadfast in serving the Lord for ail times’. This service shadl
never break up. The place for rondering service shall be
Tiruvéakatam which resounds with the sounding waterfalls.
The Lord Who is to be served is the father of the father of the

100. TirsvZymoli Pﬁm.knmiiaf. Int. p.70. of, Vedinta Défika’s Nyidsn
- THELE 22 with Twuldymoli VacakamEiatd, p 0%

101. ibid. Int. pp. 60-61.
102. Wie: Iy - Imtvodoction.
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father and is enchantingly radiant’. The cemmentator explains
that the fiest line refers to the ualimited bliss of the Lord at
all times, places and stages. The second line shows that He
faveurs the devates o do all kinds of service without having
any delusion regarding the goal, The third line shows the Lord
to bo suprame among gods who do verbal service by singing
Sdwwivada, The waterfalis appear to invite people for visit-
ing the hills and sing His praise. The last line refors to the Lord
a%.the foramost 2mong others, The Feet are said to be lustrous
and capable of destroying the miseries. The name ‘Veikagan
is significant here and brings out the sense of the word ‘tuyar’
which refers to the three gusmas, that is three debts™ and
three offences.’® The lustrous beauty of the Feet sets aside
the iustres of the sky, water, light and cognition.'®

- Inanother verse (4.8: 2), the Alvar means that His
heart is ocoupled by Lakemi, His haads are charming and
strong, He had takem the Ajvar into His service and He is
lue like the emerald. Aocording to the commentator this
verse eatablishes Sri also as sey and also as His éege, His
arms arc strong and award mokgs through knowledge and
devotion. - He is addressed as ‘Aravamwé’ in anather (5.8:1)t
meaning that He is delectable and is never satiable. In the
exposition of each of these verses, the commentator refers to
the Fairtirtya passage an the gradation of blisgs '

- There are references to the differences in the inter-
protations among the early exponents.'™ While Periyajvir
refers to the extension of the Vaignavite tradition at Jesat s

103, The three debts are for gods, the sages and mancs and sre dis-

"7 charged by performing tha mscrifice, reciting the Vades and begety-
-+ ingchildren,

184.. The three offences are those incurred at God, God's men indhw
being hostile to God by nasure.

18%. The commentary bears here the inflnencs of Jtu on TVM 3.2:1.

108. The expositian for ¥.V.M 9.3; 6.10: §: 10§: 1 and 19.7:5 ig detailed
~ and highly informative. - " '

187. Taict. Up. 2: 8. |

108. Vide: Timndymell Vicokamilal on 1.10: 1.



838 RELIGION AND' PHILOSOPHY OF NALAYIRAM [ CHAPTER

swen genr:ratmns 108 this commentator spéaks of it as extend-
iﬂg to twentysone generatmm '"*" There are few references to
ﬂ'.l¢ difference in the 1nterpr=tatmns of certain passages among
tha garly exponents of Vaispavism.'" The interpretation of
tl:la word ‘catumiriti® is genarally given in favour of the vyha
Eﬁnﬂpt'“‘ but “according’ to  this commentator, valour,
hereism, prowess and others constitute His body which shows
that his overlordship is due to His destroying the enemies of
His devntees 13 There is alsu refen.,m:a to the dialectal usage
ufn Tamll wnrd Lk - E R o -

In'the verse 10.8: 5 the Alvar speaks of his composition
as causing disaster to the demons and as having hailed’ by
gods and sages. The Lord Hn}:self composed this by Him-
self. The hills at TitrumaAliruicolai are resonant with delight-
ful music sung by tho bees.""s. The commentator remarks that
th¢ Lord listened to the composition of the Alvar and became
very much delighted and sets the surroundings in the hills
resound with the preliminary representation of the musical
ra¢lody of the song which is gei::rally done¢ with the use of
the letters “sa’ and ‘na’. This is done through the humming of
the bees. The Lord%s composing of this Tiruvd@ymall is like
His own -descent, causes .destruction to the  evil-doers and
protects the good persons. . This reveals: that the Lord is. the
embodiment of supreme bliss. Tha composition itself is a
gift of perfect knowledge to humanity, This is, unlike the
Vedns, within the easy reach of all and successfuily represent-
ing God's greatness-in full. The reference to the sages getting
delight through this composition shows that they cuntamplgtn
on His Feet. It shows also that this composition would serve
the purpose for enjoyment of God~realization and as such the
sages could be taken to mean the eternal selves. As th: Lord

109, pallantu. 5. | ¢ @ y o w L
110. T.r.rwﬂ’ymﬂﬁ Vacakamilai un! T 1. | | ™
111, ':tud on 1.10. 1; 8.7: 37 10.6: CE T T R

112." Vide: Naon T.V.M. £.10: 9. :

113. Tiruvdymoll Vacakam8lai on T.V.M. 8.10: 9, - ;

114. ibid.9.8: 1, I T
115. Aréyirap-pati on ihid“ R i R b i i S



XxxH . THE COMMENTARIES ON NALAYIRAM 839

Himself is sald to have composed this, this composition can
be trested on a par with the Bhagavad-gita. The musiédil
melody which the hills are resonant with can be treated as
not different from the chant of Sama-veda. The Lord. ‘has
sung this by entering the interior of the Alvart - -

Raﬁgarimanu]nmnm (c. 1650 A.D.) the commentator on
the main Upanigads, Surutaprak@stka and works of Vedanta
Deitka, wrote a Sanskrit commentary on the Tiruvaymoii. It
is on the model of Ardyirap-pati and should have been wnttan
tn make the Tiruvaymoli pupullr among thnsc who do nnt
knnw Tamil.

Periya Parakijasvimin (e, l‘?ﬂﬁ} cammf.-.ntcd on the
a rdyirapipafi in his work called Eighteen Thousand {Patinenna-
Yirap-pal) which is written in a s@stric manner explaining the
meaning of each word, uﬂ'ermg critical exposition for each
verse. He refers to the views of Rimanuja''” and Niwnclyar,*
The exposition of verse 10.8: 9 is superb and the cnncluunn
drawn on 10.10: 10 gives a well-reasoned exposition of the
tenets of the Vaignavite school in the light of the tradition
of the Dravide Veda. Like Vedanta Desika this author gives
at the end of the wnrk in the manipravaia style, the substance
of each decad in the Tiruvaymolt, S

‘Of all these commentaries, the commentary of the
Vedinta RimanujasvAmin (c. 1700 A.D ) who was also reputed
as S@ksatsvamin seems to be an igeal exposition. It gives
®a acourate explanation with sufficient criticism on the com-
m&nmy of Pillag. Almost every word in the Irﬂytrap-paﬂ' is
‘taken up aad explained, This commentary which is known as
Twenty-four Thouisand is written in the manner of bhasyas on
the Sanskrit Sastrd@ texts. For instance, the gloss on 4.4: 4
is ably. upounded by citing and identifying the passage in the
Araylrap-poti as expository of the passage. in the Tirumepun-
1agfakam.''* Plnin s gluss on T.VM., 433 is stnctl'y

-~ y -

1i6. ¢f, Peri. Tm.smo;'r.vm ma 1.
117. Eightéen Thousandon 10.7: 1

118. ibid,, 10.7: 3; the commentator dufnnds Nlih::.mr 's mtarpmltiun
dn 10.1(: 10. : i

119, T.N. M.
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folowed without trying o make  a reference to- the vyille
dactrime. - Services. through the body, mind and-ward ase said
to be conveyed by shia verses 2.9: 1 t0 3.  The moaaing of the
Dvaya-mantra is said te be conveyed in the verse 6.10: 10.'%
This commentary refers ta the differences:in the remd-
ings. of the Tiruvgymo}i aad  Ardyirap-pagl.’"' - There is also
refarence to some previous gloss by 8 writer whose name is
not mentioned.™ Besides, this commentary, this author had
also writien a gloss on the Tiryydymefi, explaining cach verse
ward by word and offering jnformatory ¢xplanation wherever
necessary.’® But for a solitary reference to a tradition
involving Rdmdnuja’s cxplanation, the commentary is free
from anecdotes and presents a faithfal explapation for a
critical understanding of both the Tiruvaymeli and Ardyirap-
pagi. Atterapt is thus made to make the text of the Tiruvay-
molf understood and therc is presented a criticism on the
‘verses directly and then the exposition follows on the
Arayirap-pati. | '

Vedanta Desika presents a critical epitome of the
Tirwvaymoli in one hundred and thirty-throe verses in Sanskrit
of which the first tem are.introductory and the last twelve
offer concluding remarks, the remaining ones giving a gist of
sach-decad in the fasralc fashion. The Tirnvlymejl 1z a
teeatise an mokga and has the sentimeps of guictitude 58 the
dominating element.’™ This work was written-by Veddata
Dedika at the request of schelars. What is best as the gem
in the ocean of the Tiruvaymo}i is taken out by c¢hurning the
Upanigad of Nammajvar,”®® Bridal mystic element is domi-
nant in this composition and in a composition of this myste

T

120. For similar expositions vide Twenty-four Thousanrd on Arytrap-

. pation T.VM., 1.:7;261;4.1: 1;4.3: 2, 4.8: 4; 410: 1, 5.3: 1; &2
1;: 8.9: 1. | '. o

121, Vide: ibid. on1.5:10; 1.4:10: 1 6:1;: 1.7: 6: 4.9: 10.

122. Vide: ibid."on 1.6:2. o & .

123. Vide: the gloss by Vedidnta RimEnujasvilmia on T.Y.M.
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124. Dramidépanisat-tatparyagrainavali 1.

125. ibid. 2.
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seint, the messangers who arc sent by the Ajviir ase only the
spigitunl progeptors,'”™ Aftar dwelling om the . Breatnesy of
the Tamil rondering of the original Sanskrit sources,’"'.
Fpndpmoliis showp to- represant the substanec of the four
Fador.'™ The substance of the Tirwdymoll,' the aadeating
quatitics.of the Locd!® and the graainess of the Tirusaymoll™
age then stated. A aummary of the coateats of cach centum
is li#ﬁﬂ at the end of esch contum. la the concluding portion
are giuen the contents af the -four compositiens of Namwil-
vEe . In his other work known as HrﬂmﬂWm Dedika
sumarises the contents aof nmh centum in twenty- -five verses.

Alakiyamqaﬂla—-jlynr camposed in Sanﬂ:rit venie
from a briéf summary of cach decad. TFho work goes by the
neme Dvavidépanisoisatgeii. The author's name is fiven mt
the one as: VildikeSiari ARkiyamapavila-jlykr who is no other
thin the dothot of Twele Thowsand on the TiruvEymel.
Manavi e milmenike} wrote s piece called- TirSdnioli-skryan-
ot sumamarising i:!inﬂiﬂm thmm of mh dnﬂ.

Thn glms‘“ known as Arumpadam by Kunakaram.
ptkknm R¥m#&gujs-jlyar is very schnlaﬂy and is up!;natqry
of the Fju. The word ‘amat® means a.particular kind of
versification. The auther of the gloss remarks that what
marks the end nf' the prewuus body marks the beginning of
e asxt body.™ This is a philosophical interpu'etatinn
jostifying the adoption of this mode of versification in.some
aof the mupontmu of the Nalayiram. |

o

Ms Hhie 3.

199 -ibid. 4.
: L 'M‘-'-'*:;:'.

129. ibid. 6.

130. ibid. 7, §. S LR S
131. ibid, 9. 10. : Ao
132. ibid. 126. p

133, The treatment is very convincing on'l"? M. Iill‘t. I: ! 3 ﬁ 1.!" 1;
23.1: 26:2 41:7; 6.10: 4. .. - o owa

1M. Arumpadamon T.V.M. 2.6: 1,

. ko),



842 RELIGION AND PHILOSOPHY OF NALAYIRAM [ CHABTER

C- - -Apart from the Tirwvaymoli the other three compo-
sitions -of ‘Namm3Zlvar and those of other Alvars also were
commented on by severat writers of course all of them being
posterior to Pijlin and Maficlyar. Periyavacean Pillai wes
" the carliest scholar who -commented on the entire four
thousand verses of the Nalayira Divya Prabandham.'™ While
heaping insult after insult on $i1 Krsna, Sisupgla was only
getting freed from sing and thus his act could be considered as
recollecting God before death.** The Lord's name is to be
uttered. Then the Lord will come to that seif who utters it
Brahm3® occupies ‘the navel of Vigpu. Yet he does not know
the greatness of the Lord, Simply by standing or being near
the ~sea coast. one ' cannot have the estimate of the sea.'
The Lord at -érl-Rangam- is lying facing the southern direc-
tion, The commentator remarks that the region lying to the
north of Tamil! ‘Nad does-not have the fortune of being
popular with the singing of the hymns of the Alvars. The
beauty of His back is presented to such regions in order to
attract ‘the people there to .ériRaﬁgam and make them
acquainted with the songs of the Ajvars, This interpretation
has much poetic beauty but looks rather exaggerated. There
is a vast area lying to the north of $riRaggam forming part
of ‘Tamil Nad whergin are numerous shrinés whose glory was
sung by many an A)vir. The suggestion could be admitted,
if .the Lord at Tiruvépkatam had been in'the lying postire
facing the south,. The real position happens to be that the
Lord chose to. face the south wherein lay the kingdom of
Vibhigana. The Lord is the gem reésting on the golden plate
of Adigesa.'’. The verse 38'of the Tirumdlai can be treated
as the Caoramea-sloka for this compesition. ‘It conveys-the
sense of Dvaya-manira™. Namma]vdr'*® gave the import of
the first half of the Dvaya-mantra and Antal'* gave that.of ghe

135, Some verses in Periyal. Tm. are lost and Manav@lamimusi com-
mened o these, , B Mg

136. Periyaviccspn Piljni on M. Tv. 33.

§37. ibid, on M. Tv, 56.

138. ibid. on T.M. 15.

139~ ibid. vn. T.M38. - - 7 7 -p et e

140. Vide: Commentary on T.M. 38, R EEgE .3
141. T.Pv. 29, R A N T Y RS
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second half of the same mantra. - The interprétation’™ of the
word “kojikkon’ as the Lord of Uraiyfir doesnot seem. tor be
justified as the author KulacBkaralvar was the king of: Ko}ik-
kdtu {modern Calicut) in the Kerala State while Uraivtr lies
near Sri Rafngam. The A)var in the guise of the bride feels
the night unbearable, The commentator remarks that the
Lord controls every one.. By manliness, He subjugates those
who are opposed to Him and those who are favourabie to Him
through His charming appearance.'® = The sacred rites have
to be performed. in order that devotion to the Lnrd wnuld
increase and sins would get destroyed,'¢ |

Vedanta Desika commented on the Amalapdtipirdn of
Tiruppana]var. This commentary which is known as Muni-
vahanabhoga was composed by the author for pleasing 2 pious
soul who was then living at SrIRangam. At the end of his
commentary the commentator writes that he explained this
work of the Jﬂvir for the delight.of a pious self (sartvika).
There is a difference of opinion ragarding the identity of the
pious self. While the fact is that there is no definite evidence
for identifying this person, the Tenkalai school taken this
person to be Periyavdccian _Plum‘“ Many such persnn: w::r,:
the contampnranes of Desika at ‘SriRatigami. “If guesh
could hnve its sway the persnn r:uuld have been Plum Lnkt-
car}'a

| Vedinta Desika speaks of T:ruppnna]var as h:wmg
acqmred the bliss of Paramapada on earth and had the
experience of that at the Feet of the Lord at §11 Rangam
which took the shape of the ten verses begmnmg with the
words ° ama.'anﬂﬂpirdn“ The entire composition is-described
to be an exposition of Tirumanira. Great care and minute
study of the poem exercised by the commentator explain how
the Tamil poems convey the sense of thb'im'pnrt aﬁhﬁdl’edds’

142. Perum. Tm.9: 11.. This may perhaps be du= tﬂ Uta:rﬁr bemg
known also as K&]iylr.

143. Perivaviccln Pillai on T.V.R, 12
144. ibid. on M. Tv. 12, : .
145. of. Dusana Nir8sa. Sri Vaisoava sudardans. s 2
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It is held that Yeddnta Desika wrote also Maturakavi-
hydayam, a commentary on the piece Keppimm-ciputtampu of
Maturakaviva]vir but this is now lost.’** It is also held that
this commentator expounded the Tiruvaymoli in a wurk knawn
as Nigamaparimalao.'"

In the third section of his work Upakdrasasngraha
Desika takes up the first verse of Tiruviruftam and interprets
it. The Elvar represents to the Lord for listening to the four
compositions of his, in ali of which he prays for rendering
setvice to Him. The words ate individually expounded and
the senses suggested to show that the entire principles of
Vedinta are conveyed by this verse. The main import of this
verse conysists in giving expression to the sense of gratitude
which the Alvar feels for God offering His own place to His
devotees.

The Tiruppavai of Antal has unique popularity in having
many comsmentaries, Attempts were made by most of these
writers to interpret the verses as they convey sense and also
to suggest the underlying import intended to be conveyed by
thal Rangardim3ouyjasvimin, who wrote commentaries on
the ten principal Upanigads. composed his exposition of each
verse of Antd! in Sanskrit. Thé commentaries of Periya
Parakzlesvimin and Rangandthasvimin are very useful as
they are written on the sastralc lines, conveying the actnal
meaning of each word and discussing the sense and import of
it in the context. The commentary refers to the explanations
of several early exponents which were not however recorded
in the form of works of these writers. The explunations of
Kitampi Accan,'** Pillip"*, Tirumalai Nampi,** Edkajajvip'™

i44 Iniroduction to Sankalpasdryadhaya p. 36.

147. ibid. p. 3T.

148, Ferirh Parak®lasvAmin’s commentary on Tiry ppdvai, p. 32.
149. ibid, p. 32.

150. ibid. pp. 62, 109, 169, 241.

151. ibid. p. 62.
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Alavaatir,"™ Emp3r,'*” and Emperumigar'* have found places
in it. Thers are also certain anegdotes referred tu in the
commentary.'* -

Periya Parakalasvdmin achieved distinction like Periya-
vaccdn Pillai in commenting on all the four thousand veres
of the Nalayiram. Alakivamagvala-jlyar wrote a svdpadela
commentary on the Tiruppavai on which Nampi}jai is said to
have commented in a work which is also called Jfu,
Naficlyar’s commeatary on the Tiruppalli Eluccl is available.
Amalanatipiran has a commentary by Alakiyamanavalap-peru-
mil Naysnar, the younger brother of Pillai Lokicaryar.
Nalir Pijlai the disciple of Iyunni Padmanzbha, wrote
commentaries on the compositions of Periyalvar and Tiru-
mankaiyRIvir.

Apart from these some other attempts were made to
expound and interpret the Tiruydymoli and one such attempt
was made by & group of people who are referred to by Periya.
vdccdn Pillai and Vatakkut-tiruvitip-pillai as Tamilians.'®
Perhaps, such persons depended more on the Tamil classical
literature for offering their interpretations. Rejection of such
interpretations perhaps shows that they did not have the
traditional autherity of Vaigpavism for interpreting the
Tiruvdymoli which had become then raised to the rank of the
Veda, Naficlyar took objection to such interpretationg ™
The verse 8.2: 2 means that the bride is skilful to proceed to
God with a view to get something from Him but she conld not
get it. The Tamil scholar remarked here that what the bride
means here is that the statemment that God would grant what
all the devotees want to get from Him is only truec as far as
the statement is made. It has failed to produce the effect in

152, ibd. p. 189.
153, ibid. p. 281,
184, ibid. p. M1.
155. ibid. pp. 113, 203.

158. Twenty-four Thousand and Thirty-six Thaumnd on T.V.M. lﬁ- 2;
2.1: 5:4.6:2;39:7,9,4.6:2,5 410;5.4:6, 1,597,058 1.7: 2.

157. Vide: Twenty-four Thousand on T.¥. M. T.R 6, .
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her:éage.’®.  In  verse 9:6: 6, the. Ajvar says that Kyspa's
explaitsor desds would: ‘be. .I:tones;t -and.-sincere to hip. The
word ‘cem’ means straightforward. The Tamil:scholar how-
ever took this in the sense of helpful.ts

e
1

" The text of the Tiruvaymoll and the cummentaﬂcs of
it hlwu become pnpular and are held sacred for spiritual stady
dlrectly under the preceptor. This literature alone has won
the ep\rmblc position of being called Bngavad-w‘;ayam Thé
k’ndwl:dge of this brought in the name Ubhayavedania fnr one
who had already studied RAminuja’s S'nbkagya with ~coms
mentancs on it. ; AR .} !

During the period of the commentator Nampi]lai, an
interesting feature began to mark the writing of the commen-
taries. . Some of. the compositions of the Ajvirs seemed to
cnnvey an inner sense in addition to the direct one which is
available at their first reading, The Avir expressed his views
and representations in the garb of another person. For
instance the Ajvar addresses the Lord as a bride would do to
her lover, as a muthtr to the daughter and as a iady-friend
tnalady who is in love with the man of her choice. In all
sut:h ‘cascs, there i is the primary sense available for such
passages. Since the Alvdr is the person conveying his views,
it, cannot b-: adm:tted that he actually intends to convey this
sense, since he is neither a woman in love, nor a mother or a
lad}-—fmnd There must be some other inner sense whiock
18, suggusted The commentators therefore grouped in such
cases the utterances of the AJvar as svgpadesa and anyé-

m"eia, The former means utterance of one's own mtentmn
and the latter his own through that of another. That i is, the
farmer is conveyed by the A)vir himself while the latter is done
through some one else, Thus there is the svapadesa commen-
tary for the Tiruviruttam of Nammalvar by Alakiya inapaviala-
jiyar. Similarly, Antid}’s Tiruppavai has the outer garb of

58, Huon T.V.M. 8.2: 2
159. ibid. on T.V.M: 9:606;
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taking bath in the early hours of the morning and worshipping
the Lord, But this is only the anmyapadesa in sense for by
gvapadeta Antal intends to gather the devotees together and
render service to God in congregation.



